CONCORDANCE OF 0JIBWA NARRATIVES IN THE PUBLISHED WORKS OF HENRY R. SCHOOLCRAFT
In the course of compiling a definitive bibliography of the myths and tales of Ojibwa-speaking peoples, I found i t necessary to undertake a systematic examination of all the stories to be found in Schoolcraft's many and varied publications.' Anyone who has attempted to make use of the myths and tales he published has found himself entangled, a t one time or another, in the complexities of Schoolcraft's bibliography. What Schoolcraft did on more than one occasion was to reissue what was essentially the same book under several different titles. Some of these editions are now extremely rare and not easily available in any one library for comparison. I found, however, that a detailed acquaintance with his total range of publications was necessary in order to be certain that some item did not escape notice. Matters are further complicated by the fact that occasionally there are minor deletions or additions in volumes that are essentially the same work and that the same story quite frequently appears under different titles, with or without variation in the text.
Thinking that the concordance I originally prepared for my own use might prove helpful to others, it will be found printed below. I t consists of the tabulation of fifty-eight narratives with their sometimes variant titles, and page references in each case to the particular edition of Schoolcraft's books which I have examined a t first handZ or an entry to a "type" edition. Although I did not make a systematic detailed study of the text of each narrative, I have noted textual differences that came to my attention. A rough and ready index to the stability of the text is applicable in all cases where a book was reissued with the same pagination, even though the title of the volume was changed. Where titles of stories and pagination remain stable I have made a specific entry for the earliest edition only. This can be considered a "type" edition so that for practical purposes any subsequent reissue can just a s well be used. All but six of the stories tabulated (Nos. 44, 47, 48, 49, 51, 53 ) appear in either, or both, Algic Researches and Hiawatha, so that these two volumes are the primary sources for the Ojibwa materiala that Schoolcraft collected. The six narratives that do not appear in either of these books are not to be found in any other one publication of the author.
I have included narratives with the label "Ottowa" (=Ottawa), since there is no more reason for sharply separating Ottawa from Ojibwa stories than there is for separating these peoples linguistically4 or culturally. Schoolcraft also differentiates "Saginaw" and "Pillagers," from Ojibwa. But these 137 are simply references to localized groups of Ojibwa from eastern Michigan and Leech Lake, Minnesota, respectively. Two narratives (56 and 57), originally labelled "Maskegon" by Schoolcraft were changed to "Odjibwa" in a later publication (Hiawatha, 1856) . At first I thought that Schoolcraft might have been referring to some Cree group, but I can find no evidence that he had contacts with the Cree. The change in labelling he made suggests that "Maskegon" referred to some local Ojibwa group. Since Schoolcraft, as a member of the Cass expedition in 1820, circumnavigated the shores of Lake Michigan and explored the south shore of Lake S~p e r i o r ,~ I think there are two possible identifications that are suggested. The first is that the stories came from the neighborhood of Muskegon River and Muskegon Lake in RIichigan, or from the klauvais River, Wisconsin, formerly called the "lluskigo," which Schoolcraft ascended from Chequamegon Bay in order to reach the St. Croix and the Mississippi.6 The term "Algic," coined by Schoolcraft to designate the Algonkian peoples a s a whole,7 is the label applied to a few tales. By using this label I think Schoolcraft wished to indicate that the stories were not exclusively Ojibwa or Ottawa, in a local sense, but had a wider range among Algonkian peoples. The fact that he labels the Rlanibozho stories "Algic" supports this view.
While Algic Researches (1839) was the first extensive collection of Indian narratives published by S c h o~l c r a f t ,~ a few samples of these stories already had appeared in two of his earlier books, the first published in 1 8 2 5~ and the second in 1834.'~ Three other persons, moreover, published versions of the same stories prior to 1839. The first of these was James Athearn Jones whose Travels in the Central Portions of the hlississippi Valley. Cited in Concordanceas "Travels." In this volume will be found narratives No. I, 2, 3,and 7. Schoolcraft says (409, note) "These tales have been taken from the oral relation of the Chippewas, a t the Sault of St. Mary, the ancient seat of that nation. Written down a t the moment, and consequently in haste, no opportunity for literary refinement was presented, and after the lapse of some time, we have not judged it expedient t o make any material alterations in the language adopted, while our impressions were fresh. , 4 literal adherence t o the sense of the original, to the simplicity of the narration, and, in many instances, to the peculiar mode of expression of the Indians, is thus preserved, while the order of the incidents is throughout strictly the same. Our collections on this subject are extensive. We do not feel assured that the selections here given present a just specimen of their merits-particularly in relation to the poetical machinery or invention of the Indians."
lo Narrative of an expedition through the Upper Mississippi to Itasca Lake. Cited in Concordance as "Narrative." Contains Story No. 4.
Joz~rnal of American Folklore
Tales of An Indian Camp, published anonymously in 1 8 2 9~~ contains the four Ojibwa narratives that are to be found in Schoolcraft's Travels.12 There is no reference in this first edition of Jones' book, however, to Schoolcraft. Indeed, Tales of an Indian Camp achieved a somewhat dubious reputation, as Field points out,13 because of the misleading and, in fact, thoroughly fictitious character of the original "Introduction" written by the author. In a later edition of the same book,'? however, Jones added a second "Introduction" in which he does acknowledge his sources and also gives some autobiographical details. I t is in this second "Introduction" that he expresses his indebtedness to Schoolcraft, but says (Second Introduction xix) he cannot recall the title of the work from which he culled the stories. He also says, apropos of "The Funeral Fire," "I have made the additions and alterations required to make it in keeping with Indian phraseology and opinions."
This book of Jones' is essentially a compilation of narratives from printed sources. In this respect it belongs in a category distinct from Schoolcraft's Algic Researches. But the author was not a mere compilator. He was born in 3tlassachusetts and from his boyhood years came into close contact with the Gayhead Indians. His family employed these Indians a s servants and an Indian woman, whom he names, told him stories a s a child. His original contribution lies in the fact that he put a few of these on record. Later, he says, he travelled among Chickasaws, Cherokees, Creeks and Shawnees. But he had no personal contact with Ojibwa.
The two other persons who published stories collected by Schoolcraft prior to the appearance of his Algic Researches were among the many visitors to Mackinac Island after Schoolcraft had moved there and become one of its most famous residents. He constantly shared his enthusiasm over the collection of myths and tales he was making with anyone interested and these two visitors both incorporated material that Schoolcraft had given them in the books that they subsequently published.
The first of these books was issued in 1836. I t was the account of a trip made to the Great Lakes in 1835 by a New York physician, Dr. Chandler Robbins Gilman.l6 He refers to his meeting with Schoolcraft a t Mackinac and says that,l6
11 There is a copy of this edition in the Ayer Collection of the Newberry Library, Chicago. I n a sketch of the author's life and works in Appleton's Cyclopaedia of American Biography i t is erroneously stated that the date of publication was 1820. 12 Jones retains the titles used by Schoolcraft, viz., "Love and War," "The Funeral Fire," "Gittshee Gauzinee" and "The Two Ghosts."
13 An Essay Towards an Indian Bibliography, etc. 14 James Athearn Jones, Traditions of the North American Indians. I have examined two copies of this book, one in the library of the Historical Society of Pennsylvania (Philadelphia) and the other in the Ayer Collection of the Newberry Library (Chicago). Although these two copies bear all the external evidence of a single edition (identical title page, publisher, date of publication, illustrations etc.), they are not internally identical. The copy of the Historical Society of Pennsylvania contains the second Introduction cited above which is also referred to by Field, whereas the copy in the Newberry Library only contains the Introduction found in the 1829edition. This presents a nice bibliographical problem that I have been unable t o resolve.
15 Life on the Lakes. This book was issued anonymously but the identification of the author was subsequently established.
16 Gilman, Life on the Lakes I : 159.
he is making a collection of the moral tales of the Chippewas, and will, I hope, soon publish them; he gave me permission to copy one, and I will give it to you a s it was talcen down b y Mrs. Schoolcraft verbatim, from the lips of a n old Chippewa woman. Mrs. Schoolcraft tells me she has since been assured by very many of the oldest and most intelligent of the tribe t h a t the story of the "Origin of the Robin-red-breast" has been current in the tribe from their earliest recollections. I know you will agree with me in thinking it a most beautiful fable.'?
As a matter of fact, Schoolcraft allowed Gilman to copy another story a s well. This was the one called "The Forsaken Boy."I8 These two stories, "The Origin of the Robin" and "The Forsaken Boy" must have been favorites of the Schoolcrafts because they were not only among those given to the second Iiterary visitor, Mrs. Jameson, but were published later by Schoolcraft himself in Algic Researches; in Historical and Statistical Information . . . ; in Hiawatha, and in the Indian Fairy Book. hIrs. Jameson, a highly cultivated and charming woman already wellknown in Europe for her books on art, visited the Schoolcrafts in 1837. She wrote down three stories from the lips of 31rs. Schoolcraft and two from the dictation of the latter's mother,l9 Mrs. John Johnston, both of these women, of course, being major informants of Schoolcraft himself. The stories were printed in Winter Studies and Summer Rambles in Canada, vol. 3, which was published in London in 1838, a year before Algic Researches appeared. The text of the stories varies considerably from that in the versions of Schoolcraft himself, a point in which they differ from the Gilman stories. In a later condensed version of Mrs. Jameson's book, published in 1852 under the title, Sketches in Canada, and Rambles among the Red Men, she omitted two of the stories that had been printed in the original edition. But the "Origin of the Robin" and "The Forsaken Brother" were retained.
By the time this later edition of Mrs. Jameson's book had appeared Schoolcraft had not only issued his original collection of stories (Algic Researches), but had supplemented them by additional material and his reputation as an authority on American Indian myths, legends, and tales was established.
In August, 1844, Schoolcraft had initiated the first paper-covered number of Oneota, a periodical that was to be a miscellany of all phases of Indian life.20 The original issue was followed by numbers 2-4 that year and 5-8 in 1845. This latter year also marked the publication of Oneota as a book,21 and the discontinuance of it as a periodical. After calling attention (258) to the fact that a few specimens of Indian oral narrative had been published in his exploratory volumes and the larger collection in Algic Researches, Schoolcraft goes on to say that there had been an increasing interest in the whole subject and a demand for the latter volumes. "It is under these circumstances," he says, "that I add to these miscellaneous papers, from my portfolio, such of the tales as have not yet been published" (italics ours). Oneota was therefore the medium through which some narratives, collected simultaneously no doubt with those in Algic Researches, first saw publication. Oneota also marks the culmination of the period in which Schoolcraft was in a position to collect oral narratives from Ojibwa-speaking peoples a t first hand. In 1841he had ceased to be Indian Agent and Acting Superintendent of Indian Affairs for Michigan; in 1842 he travelled abroad and in the same year his first wife, Jane Johnston, died; in 1845 he remarried and settled in Washington, D. C.22 Here he soon began collecting material for the monumental Historical and Statistical Information Respecting the History, Conditions and Prospects of the Indian Tribes of the United States,23 a task that was to occupy him for the next decade.
Nevertheless, Schoolcraft did not relinquish his interest in Indian myths and tales. When Oneota was started in 1844he sent a copy to his brother-inlaw, George Johnston (who had previously taken a considerable interest in the subject and a t this time was living a t Grand Traverse Bay, Michigan), urging him strongly to collect material for subsequent issues. "You are favorably situated," he wrote, for collecting traditions and traits of the Red Race, and their character and history; and possessing as you do, a full knowledge of their language with more than the ordinary share of English literature and letters, you would be, almost inexcusable, not to employ your leisure moments, in putting on record all you can find, among them worthy of it . . . So far as you may transmit to me, anything you may collect, in names, or lodge-tales, or picture writing, or any other branch, I can assure you, that you shall have final and full literary credit.24
In another letter written from Washington four years later, Schoolcraft says: "I am still anxious also, to increase my knowledge of the original and striking mythology of the Chippewas, their beautiful story-craft."25 But despite his expressed interest and the attempt to stimulate his brother-in-law to continue collecting material, so far as I can discover, no entirely new stories were added to the body of material we can attribute to Schoolcraft's efforts after the publication of Oneota in book form in 1845.
What This book contained no new material. I t comprised stories selected from Algic Researches and from those originally published in Oneota and reissued between I 847 and I 853 under the four titles mentioned above.
The year 1856 also marked the initial appearance of The Indian Fairy Book, another "type" edition of Schoolcraft's material which, like Oneota, not only appeared later under a different title, but even without Schoolcraft's name on the title page! As a matter of fact, although Schoolcraft's name was originally associated with The Indian Fairy Book, the published text of the narratives was prepared by the editor of the volume, Cornelius Mathews, and radically differs from the text of the same stories written by Schoolcraft himself. Although the editor is not mentioned by name in the first edition (1856) the following statement appears in the Preface:
T h e Editor has been so fortunate a s to be able to separate from a large mass of Indian material-placed a t his disposal by the generous friendship of Henry R. Schoolcraft, Esq.-a number of fairy and magical stories, resembling, in romantic interest and quaint extravagance of fancy, the Arabian Nights' Entertainments, Cinderella, Little Red Riding-Hood, and other world-renowned tales of Europe and the East. T o Mr. Schoolcraft, the large-hearted and able pioneer of the literature of the Indian race, the world is indebted for the discovery of such tales and legends, and for their first publication in the primitive form a s derived from the Aborigines, and interpreted by various competent persons. From this novel source the following volume is derived . . . T h e Editor has bestowed on them, according t o his ability, such changes a s similar legends most in vogue in other countries have received t o adapt them to the comprehension and sympathy of general readers. H e has a t times smoothed out or lengthened, or abridged the thread of the narrative t o make i t more obvious and more easily followed. H e has endeavored always to be directed by the tone and color of the original clew, and t o bring t o the surface by such skill a s he could command, the latent or obscured beauty and interest of the story. . . . The Indian Fairy Book, then, was not one of Schoolcraft's books in the same sense a s the others previously mentioned. There was a reissue of the book in 1857, another edition in 1869 with the same title, pagination, etc., but published under the name of the editor, Mathews. M7hile Schoolcraft's 2. The Indian in his Wigwam. Identical in pagination with (I) but lacks Indian scene and frontispiece.
3. The American Indians. Except for the Appendix, the pagination is the same as in (I) and (2). 4. Western Scenes and Reminiscences. Except for a colored frontispiece, entitled "Torturing a Captive," it is identical in content and pagination with (3). name is omitted from the title page reference is made to him in the Preface. In 1877 there appeared The Enchanted Moccasins and Other Legends of the Americans [sic] Indians; Compiled from Original Sources by Cornelius M a t h e~s .~This volume is literally the old Fairy Book under a new title since the pagination, text, and titles of stories remains the same. In the Concordance, therefore, will be found reference only to Fairy Book I as the "type" edition.
The publication of The Enchanted h/Ioccasins, as edited by Cornelius Mathews, did not complete the history of Schoolcraft's Indian Fairy Book. The full cycle was not brought to a close until the second decade of the twentieth century when The Indian Fairy Book, from the Original Legends, with Eight Illustrations in Color by Florence Choate and Elizabeth Curtis, was published in 1 9 1 6 .~~ This edition is much revised. On account of its interest as the last, even if highly modified recension, of many of Schoolcraft's stories, I have included references to it in the Concordance. I t is cited there as Indian Fairy 11.
Returning finally to Schoolcraft himself, it has been noted that during the years I 851-1 85 7 there appeared the ponderous hodge-podge of material in the six huge volumes he entitled Historical and Statistical Information Respecting the History, conditions and Prospects of the Indian Tribes of the United States.29 In these volumes a few narratives that had been published elsewhere were reprinted. The only item I have not been able to discover elsewhere is No. 53. I t is possible that George Johnston obtained this story and sent it to Schoolcraft as the latter urged him to do.
Meanwhile, Schoolcraft also had published his Personal Memoirs in 1851. In this volume I discovered a story (No. 54) told by Chief Eshquagonaby of Grand Traverse Bay. I t probably was collected by George Johnston and, so far as I know, it was not published elsewhere. 27 The copy in my possession was published by Putnam's Sons, New York, 338 pp. But in Osborn and Osborn's bibliography (633) the publisher cited is "New York, Pulvanis, 1877, 338 pp." In the Preface it is stated that, "The original edition of the work was published in 1867 under the title of 'The Indian Fairy Book,' and has been for some years out of print." This is a mistake since the original "Schoolcraft" edition was issued in 18j6 and the first edition under Mathews' name in 1869. The Preface in my copy is the same as in the 1869 edition plus additional paragraphs. But the Frontispiece is not the "Celestial Sisters" a s in the previous edition and as listed under "Illustrations," but an untitled engraving of a girl standing against a tree.
28 While Schoolcraft's name does not appear on the title page the Foreword reads, in part, "These Indian Fairy tales are chosen from the many stories collected by Mr. Henry R. Schoolcraft, the first man to study how the Indians lived and to discover their legends. . . . In 1856 this collection of his stories was published by Mason Brothers in New York City. A small brown book a i t h quaint engravings for pictures, it is now only to be found here and there in families that have always treasured its delightful contents. I t is republished, a i t h revisions and a i t h new illustrations in color, so that these stories may be passed on a s they deserve." I have seen two copies of this book, one in the Philadelphia Public Library and the other in the Evanston Public Library. Both were well-worn and had been rebound.
A detailed Index of this six-volume work by Schoolcraft was prepared several years ago by Mrs. Frances Nichols of the Bureau of American Ethnology, Smithsonian Institution. This Index, in M S form, is available for reference or for inquiries a t the Bureau.-Ed. 
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